Karaite Education in Crimea at the End of the 19th Century: An Unknown Resolution by Machcińska, Małgorzata
Karaite Archives 2 (2014), pp. 59–73
Karaite Education in Crimea at the End 




The article is a contribution to studies of Karaite education in Eastern Europe. It 
presents an unknown resolution of the Taurida and Odessa Spiritual Consistory dated 
to 1898, which approved a new system of education in the Karaite communities of 
the Taurida and Odessa Spiritual Consistory. It was a formal act that formalized the 
transformation of Karaite education that was gradually taking place in the second 
half of the 19th century, and its permanent re-alignment in relation to the Russian 
education system of that time. This resolution is important as it contributed to a 
decline of the Hebrew language and Hebrew literature in the Karaite community. 
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As our knowledge of the traditional Karaite education system is relatively limi-
ted, I would like to start by presenting a general outline of traditional Karaite 
education in previous periods, mainly in the 17th and 18th centuries. For this 
reason, I will quote two exceptional texts which provide us with a description of 
Karaite education in the period between the 15th and 18th centuries. They come 
from Sep̄er ham-Miṣvot han-Niqraʾ ʾAdderet ʾEliyyahu by Eliyyahu Bashy-
atchi (c. 1420–1490)2 and Sep̄er ʾAppiryon ʿAsa Lo by Shelomo ben Aharon 
1  This article is based on the author’s MA thesis Pages from the History of Karaite Educa-
tion in Eastern Europe, written at Adam Mickiewicz University in Poznań in 2013 under 
the supervision of prof. Piotr Muchowski.
2 Written about 1480, first printed in Constantinople in 1531/2.
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(c. 1670–1745)3. These texts do not directly refer to Crimea; however, they cer-
tainly present the Karaite education system in the communities in Eastern Eu-
rope in that period well.
ʾAdderet ʾEliyyahu was the widely recognized legal code of the Karaites in 
Eastern Europe. It is a compendium of religious and social regulations. Un-
doubtedly, Karaite communities in Eastern Europe fully respected and ap-
plied its legal articles, including those regarding education. Eliyyahu Bashy-
atchi speaks on education in the chapter ʿAsara ʿIqqarim, in the paragraph 
Ha-ʿiqqar haš-šiši.4 He formulated ten principles for the education in the Mid-
rash, i.e. at school. These rules take the form of recommendations concerning 
various aspects of teaching, among others, the age at which boys should start 
learning (the age of six), the appearance of the school building, the character 
requirements for a teacher, the need for material support for poor children to 
enable their effective education, and the teaching methodology, focused on 
the study of the Torah and the Hebrew language, i.e. the holy language. 
The second work, Sep̄er ʾAppiryon ʿAsa Lo by Shelomo ben Aharon, was 
created at the turn of the 17th and 18th centuries. It was redrafted several times 
and several versions of this text have been preserved. However, the earliest 
version originated at the end of the 17th century, when Shelomo ben Aharon 
visited Riga University, at the invitation of its rector, Professor Johan Puffen-
dorf.5 In the 40th column of the first part of Sep̄er ʾAppiryon,6 he gives a de-
scription of Karaite education in Lithuania.7 This description supplements the 
description in the Sixth Principle of Bashyatchi. It is generally in accordance 
with his recommendations. Shelomo ben Aharon emphasizes that in his day, 
teaching in the Karaite communities was conducted in the traditional way, as 
in earlier centuries. He enumerates three stages of education, which he calls 
Bet Rabban, Midrash, and Yeshiva. He states that learning starts with the 
alphabet; next, children learn “words and phrases”; and later, prayers and 
3  A shorter version was published in print by Adolf Neubauer in 1866, see Neubauer 1866. 
A longer version was published by Yosef Algamil in 2000, see algamil 2000.
4  In the edition from Constantinople, folios 26 verso – 27 recto (ʿAsara ha-ʿiqqarim). 
Cf. the study of this passage by Barry Walfish in: walFish 1992.
5  See Haqdama (Introduction) in Dod Mordekhay by Mordekhay ben Nisan; maNN 1935: 
578, note 36.
6 Cf. algamil 2000: 281–285.
7  The text of this column was first published by Moshe Güdemann, cf. güDemaNN 1886, and 
next by Jacob Mann, cf. maNN 1935: 1444–1451.
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blessings, as well as proper behaviour in the synagogue. At this stage, the most 
important task is learning to recite the Torah and its translation into the lan-
guage of daily use, leshon Ishmaʿeʾl, i.e. the Karaite (Tartar) language. This 
was the first stage of education. Shelomo ben Aharon reports that when a boy 
has made progress in the study of the Torah, then he starts the second stage of 
education – the study of Neviʾim (the Prophets) and Ketuvim (Writings). At 
this stage, students become skilled in the peshat method of translation. They 
do not have a complete knowledge of the Torah and they are obliged to con-
tinue their studies. As Shelomo ben Aharon emphasizes, a common method of 
teaching is repeating the studied material by asking questions. 
It is unclear how long this stage of studies lasted and how many hours per 
day the students had to spend at school. We can assume that the whole process 
took a few years, depending on the child’s abilities. If a student was talented, 
he could start the study of grammar, including the parts of speech, verb con-
jugations, roots and other subjects. Shelomo ben Aharon underlines the im-
portance of grammar, repeating after David Ḳimḥi that a person who knows 
the holy language (leshon haq-qodesh) but does not know its grammar is “like 
a deaf person who leads oxen and has no stimulus in his hand” and that “in all 
languages,   grammar is the first principle of knowledge”.8 During this period, 
students practiced writing and making exercises in “the lucidity of style”, i.e. the 
ability to formulate correct and clear statements. It seems that one of the major 
tasks given to students at this stage was copying literary works and documents. 
According to a description by Shelomo ben Aharon, the study was mainly based 
on the texts of Gan ʿEden by Aharon ben Eliyyahu of Nicomedia and ʾAdderet 
ʾEliyyahu by Eliyyahu Bashyatchi. On Shabbats, students studied Torah com-
mentary from Sep̄er Mivḥar Yešarim by Aharon ben Joseph ha-Rofe and Keter 
Tora by Aharon ben Eliyyahu of Nicomedia. During holidays, they read Torah 
passages thematically, i.e. according to holidays. On the days of Lag ba-ʿOmer 
(i.e. between Pesach and Shavuʿot), study was focused on the articles of faith 
from Sep̄er ʿAsara Maʾamarot by Caleb Afendopolo. Shelomo ben Aharon also 
mentions that talented students were then encouraged to study books recom-
mended by Eliyyahu Bashyatchi in his Sixth Principle, including ʿEṣ Ḥayim and 
mathematics textbooks by Nicomachus, Even Ezra, and Euclid, as well as books 
on astronomy and the natural sciences. Bashyatchi suggested the study of these 
8 Cf. Ḳimḥi 1545: 69 recto.
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books, indicating that “the science of pagans contains the words of our fathers, 
because during the exile they took our Books and translated them into their 
languages”.9 It is noteworthy that Shelomo ben Aharon emphasizes that Karaite 
recitation teaching, unlike rabbinic teaching, included learning about ten melo-
dies attributed to biblical books. From the description of Shelomo ben Aharon, 
as well as other data, it can be deduced that the entire educational process lasted 
several years, and the students finished it around the age of 20.
This traditional system of education functioned in the Polish-Lithuanian 
communities until approximately the late 19th century, when it was gradually 
abandoned due to rigorous legislation in the Russian Empire and the compul-
sory education of Karaite children in Russian schools. The archive of the Troki 
Spiritual Consistory was partially lost during the First World War, and we are 
thus not able to trace this process. However, in the light of the general changes 
in education in Lithuania during the second half of the 19th century, resulting 
from the Tsarist policy of russification after the Polish Insurrection of 1863, 
we can presume that these changes started about 1867 and were finally sealed 
by laws making the use of Russian language in schools mandatory in 1885.10 
The decline in traditional Hebrew Karaite education was undoubtedly an im-
portant factor in the acceleration of cultural and social change in Karaite com-
munities during the 19th century. 
With regards  to the aforementioned resolution of the Taurida and Odessa 
Spiritual Consistory, which is the main subject of this article, I would like to em-
phasize that the economic situation of the Karaite population in Crimea at that 
time was definitely better than in Lithuania. The community was larger and, it 
seems, worked in a more conscious and reformative manner. Legal decisions 
taken by the Crimean Karaites regarding education were preceded by delibera-
tions and discussions among the ḥazzans of the Consistory. Their primary ob-
jective was to better prepare young Crimean Karaites for professional activity, 
thus enabling the social and economic advancement of the whole congregation. 
9 bashyatchi 1531: (ʿAsara ha-ʿiqqarim) 27 recto. 
10  Cf. Kutrzeba 1920: pp. 158–161. Ḥazzan Izaak Charczenko’s memories are important evi-
dence on this issue. He was born in 1841 and attended the Karaite school in Troki until 
the late 1840s. They clearly show that the school was run in a traditional manner in the 
mid-19th century. General subjects, like geography and history, were not taught. Char-
czenko was severely punished for attempting to study the Russian language on his own. 
Cf. charczenko 1925. 
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סדר הלמוד לשפתנו הקדושה
ללמדה לנערי בני עמנו המתחנכים בבתי הגימנאזיום ובבתי הספר1. 
החיצונים בכלל ראינו להנהיגו על כל הכתות באופן כזה. 2.
מדרגה א׳ 3.
קריאה וכתיבה, וחמשה פרקים הראשונים מספר לרגל הילדים להחכם ר׳ אליהו קזאז 4.
עם כללי הדקדוק בידיעה היטב את המלות על פה ובהעתקתן מלשון אל לשון. 5.
מדרגה ב׳ 6.
מס׳ לרגל הילדים פרקים 21-6, וקריאת התורה בתרגום מס׳ בראשית, הסימנים: א׳ 7.
ב׳ ג׳ ד׳ ה׳ ואת הסימן הששי מפסוק ה׳ עד סופו, ואת הסימנים ז׳ ח׳, ומסימן ט׳ עד פסוק 8.
י״ז, הסימנים יו״ד, י״א, י״ב, י״ג, י״ד, ט״ו, י״ז, י״ח, וסימן י״ט עד פסוק ל׳. 9.
מדרגה ג׳ 01.
 לרגל הילדים פרקים 02-31, וקריאת התורה מס׳ בראשית סימנים: כ״א, כ״ב, כ״ג, 11.
כ״ד, כ״ה, ומסימן כ״ו פסוקים י״ב – ל״ד, סימנים כ״ז, כ״ח, כ״ט, ל״א, ל״ב, ל״ג, ל״ה, 21.
ל״ו, ל״ז, מ׳ ,מ״א, מ״ב, מ״ג, מ״ד, מ״ה, מ״ו, מ״ז, מ״ח, מ״ט, נו״ן. ומס׳ תהלים מזמורים 31.
ק׳, קי״ג, קל״ה, ק״ן. 41.
מדרגה ד׳ 51.
לרגל הילדים פרקים 03-12, וקריאה מס׳ שמות מראש הספר עד סימן כ״ד, סימן 61.
ל״א פסוקים י״ב – י״ח סימנים ל״ב, ל״ג, ל״ד, ומסימן ל״ה פסוקים א׳ – ג׳, מספר ויקרא 71.
סימנים: י״א, י״ב, י״ו, י״ז, י״ט, כ״ב, כ״ג, כ״ד, כ״ה, כ״ו, כ״ז, ומספר תהלים מזמורים 81.
ג׳, י״ג, ט״ו, ס״ז, צ״ה. 91.
מדרגה ה׳ 02.
לרגל הילדים פרקים 44-13, ס׳ במדבר מסימן ו׳ פסוקים 27-22 סימנים: ט׳, יו״ד, י״א 12.
י״ב, י״ג, י״ד, ט״ו, ט״ז, י״ז, י״ט, כ׳, כ״א, כ״ב, כ״ג, כ״ד, כ״ה, כ״ח, כ״ט, ל׳, ל״ב, ל״ג 22.
ל״ד, ל״ה, ל״ו. ואת ספר דברים לקרא בשלמות, רק באיזה מקומות הפסוקים הבלתי 32.
MAŁGORZATA MACHCIŃSKA64
.24  ןמיסבו ט״כ -ג״י םיקוספ קר ארקל ב״כ ןמיסב ונייהד ,םטימשהל ךירצ /האירקל/ םינוכנ
קר ז״כ
.25 םיטפוש ׳סו .ד״כ ,ג״כ ,ב״כ ,ד״וי ,׳א :םינמיסה עשוהי ׳סמ םהירחאו ,ד״כ-׳כ םיקוספ
.26 . ח״צ ,ז״צ ,ו״צ ,ט״כ ,ה״כ ,ד״כ ,ט״י :םירומזמ םילהת ׳סמו .תומלשב
.27 ו״יו הגרדמ
.28  ,א״כ ,׳כ ,׳ו :םירומזמ םיליהת ׳סמו ,רתסא תלגמ ,׳בו ׳א םיכלמ ,׳בו ׳א לאומש ירפס
.29 לע םירענל דמללו ח״מק ,ז״לק ,ח״יק ,ו״טק ,ג״ק ,ב״צ ,א״צ ,׳צ ,ו״פ ,ד״פ ,ג״ל ,ב״ל
.30  ,]י[״ק ףד ׳ב קלח םידליה לגרל ׳סב םשרנכ המלש ילשממ םיטוקלה םירמאמה תא הפ
.ב״יק ,א״יק
.31 לכוי הרומה טורטורפב הזה רדסה תמישרב םיסנכנ יתלבה םידחאה םינינעה תא :הרעה
.32 םירמאמה תא םירענל ליכשהל ךרצה ןמ היהי םא הלגסב ,הפ לע רופסב םתאלמל
.33 אלש ידכו ,הפיו הריהב הביתכ םדמלל לדתשהל ךירצ תורשפאה יפכ הזמ ץוחו .םיאורקה
.34 בורקב רדסל זזאק והילא ׳ר םכחה חיטבה ,רפסה יתב יכינח לע הזה דומלה רדס דבכי
.35 .ןוכנו לקנ רתויה רחא ךרדב ״םידליה לגרל״ ורפסמ דומלה ןפוא תא
Translation:
“The order of teaching of our holy tongue”
1. To teach it to boys, the members of our people, who are educated in 
secondary schools and external schools. 
2. As a rule, we decided to introduce it to all classes in this way.
3. First stage.
4. Reading and writing. The first five Chapters of the book Le-Regel ha-
Yeladim by the scholar ribbi Eliyyahu Kazaz,11
5. together with the rules of grammar, including a good knowledge of 
words by heart and their translation from one language to another.
6. Second stage.
7.  From the book Le-Regel ha-Yeladim Chapters 6–12, including the recita-
tion of the Torah and the translation of the Book of Genesis, Chapters 1,
8. 2, 3, 4, 5. Chapter 6 from verse 5 to the end. Chapters 7, 8. Chapter 9 to 
verse
9. 17. Chapters 10, 11, 12, 13, 14, 15, 17, 18. Chapter 19 to verse 30.
10. Third stage.
11  Probably a reference to its second edition from 1896, written in the Russian language, 
although it seems relevant to the first edition from 1869 as well. Cf. Kazaz 1869 and Kazaz 
1896.
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11. Le-regel ha-Yeladim Chapters 13–20, including the recitation of the To-
rah from the Book of Genesis, Chapters 21, 22, 23,
12. 24, 25. From Chapter 26, verses 12–34. Chapters 27, 28, 29, 31, 32, 33, 35,
13. 36, 37, 40, 41, 42, 43, 44, 45, 46, 47, 48, 49, 50. From the Book of Psalms, 
psalms
14. 100, 113, 135, 150.
15. Fourth stage.
16. Le-Regel ha-Yeladim Chapters 21–30, including recitation of the Book of 
Exodus, from the beginning of the Book to Chapter 24. From Chapter
17. 31, verses 12–18. Chapters 32, 33, 34. From Chapter 35, verses 1–3. From 
the Book of Leviticus
18. Chapters: 11, 12, 16, 17, 19, 22, 23, 24, 25, 26, 27. From the Book of Psalms, 
psalms
19. 3, 13, 15, 67, 95.
20. Fifth stage. 
21. Le-Regel ha-Yeladim Chapters 31–44. The Book of Numbers, from Chap-
ter 6, verses 22–27, Chapters 9, 10, 11,
22. 12, 13, 14, 15, 16, 17, 19, 20, 21, 22, 23, 24, 25, 28, 29, 30, 32, 33,
23. 34, 35, 36. The Book of Deuteronomy should be read in whole. Only in 
some places the verses inappropriate 
24. /for reading/12 should be omitted, this means: in Chapter 22, only verses 
13–29 should be recited; in Chapter 27, only
25. verses 20–24. After them, from the Book of Joshua Chapters 1, 10, 22, 23, 
24. The Book of Judges
26. should be read in whole. From the Book of Psalms, psalms 19, 24, 25, 29, 
96, 97, 98.
27. Sixth stage.
28. The Book of Samuel, the First and the Second one. The Book of Kings, the 
First and the Second one. The Scroll of Esther. From the Book of Psalms, 
psalms 6, 20, 21, 
29. 32, 33, 84, 86, 90, 91, 92, 103, 115, 118, 137, 148. And boys should be taught
30. sayings taken from the Proverbs of Solomon, as it is noted in the book Le-
Regel ha-Yeladim, in part 2, pages 1[10], 111, 11213 by heart.
12 The word האירקל added above the line.
13 A reference to the edition of Le-Regel ha-Yeladim from Odessa 1869, part 2.
MAŁGORZATA MACHCIŃSKA66
31. Note: individual cases, which are not specified in this list, the teacher 
will be able to
32. supplement with oral explanations, especially if the boys need help in 
understanding the sayings
33. which were read. Besides, as far as possible, efforts should be made to 
teach them to write clearly and nicely.
34. To avoid making this order of teaching too burdensome for the school-
boys, the scholar ribbi Eliyyahu Kazaz promised to arrange presently
35. a way of teaching from his book Le-Regel ha-Yeladim in a different 
manner, most easy and correct.
Folio 19 recto includes recommendations for the curriculum for girls. We read 
there:
םיארקה תונבל דומלה רדס
 .1 הזיאו ,הרצק הלפת ,הביתכה םג רשפאה ןמ םאו ,ארקמ ,השודקה וננושל תאירק
.2  ,הנֵשה תכרב ,ןוזמה תכרב ,״איצומה״ תכרב ,דומלה רחאו םדק הכרב ,ומכ :  תוכרב
תכרב
.3 שדקה יבתכ ירופס דומל ,רטט ןושלב ןיב יססור ןושלב ןיב ,ןהימוגרת םע ,המכשהה
.4 ירקע רואב םע ףרוצמ )תרחא ןושלב וא יססור ןושלב רפס לעמ ןיב דמלמה הפ לעמ ןיבו(
.5 .תורומח רתויה הרותה תוצמו םידעומה ינינעו הנומאה
.6 רדס יביג ימיזעל רל הכרבנ רל הלפת בילאטומ ארל ביטרט ןלורוטסוג אדירקוי וב
.7 ,רידילאמנולוא
.8 בֿולופנפ לאומש םכח
.9 יכסנטלוס קחצי ןזח
.10 ןקסוואס הדוהי ןזח
.11  יאבב ן׳גאבב אפכ ק״קד ןזח
.12 יכסניבוד החמש 14א״עי אווטלופ ק״קד ןזח
.13 ,ןמאנ לאומש אוולזוג ק״קד ןזח
.14 .זזאק ל״ז הילא ןב והילא
14 .םיהלא הילע ןגי
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Translation: 
“The order of teaching for Karaite girls”
1. Reading of our holy language, the Bible, and as far as possible, also writ-
ing, short prayer, some
2. blessings, for instance, the blessing before and after study, the blessing 
of ham-Moṣiʾ (who bringest forth), the blessing of food, bedtime bless-
ing, a blessing 
3. after getting up – along with their translations, into the Russian or Ta-
tar language, learning stories from the Holy Scriptures
4. (from the teacher’s mouth or from a book in Russian or another lan-
guage), together with an explanation of the articles 
5. of faith and issues related to the holidays and those commandments of 
the Torah which are the most weighty.
6. Appropriate prayers and blessings, as well as [some] order are required 
for the arrangements 
7. presented above.
8. Ḥakham Shemuel Panpulov.15
9. Ḥazzan Iṣḥaq Sultanski.16
10. Ḥazzan Yufuda Sauskan.17
11. Ḥazzan of the holy community Kaffa Babağan Babay.
12. Ḥazzan of the holy community Poltava, may God protect it, Simḥa Du-
binski.18
13. Ḥazzan of the holy community Gözleve Shemuel Neʾeman.19
14. Eliyyahu ben Eliyyahu, of blessed memory, Kazaz.20
15  Panpulov, Samuil Moiseyevich (1831–1911), ḥakham of the Taurida and Odessa Spiritual 
Consistory in the years 1879–1911. Cf. elyashevich 1993: 156–158.
16  Sultanski, Isaak Mordekhayevich (1824–1899). At that time, in position of the ḥazzan in 
the community of Bakhchysaray. Cf. elyashevich 1993: 181–182.
17 The azzan in the community of Odessa.
18  Sima Khilkievich Dubinski (1856–1902). At that time, ḥazzan in Poltava. Cf. elyashevich 
1993: 43–44.
19 Samuil Moyseyevich Neyman (1814–1916). Cf. elyashevich 1993: 150–151.
20  Ilya Ilich Kazaz (Kazas) (1833–1912), director of the Alexander School of Ḥazzans (the 
Alexander Karaite Religious School) in Gözleve (Eupatoria), founded in 1895, and ad-
viser to the ḥakham Panpulov. Cf. elyashevich 1993: 79–82; Prohorov 2005.
MAŁGORZATA MACHCIŃSKA68
This programme was most definitely prepared for the Alexandrian Karaite 
Theological School in Eupatoria, which was established in 1895. However, it 
was also adopted as an obligatory programme in all the schools of the Tau-
rida and Odessa Spiritual Consistory where Karaite children were taught. The 
programme was to be implemented on the basis of the handbook of Eliyyahu 
Kazaz Le-Regel ha-Yeladim. Its author was one of the signatories of the reso-
lution under discussion, and probably its initiator. As the headmaster of the 
Alexandrian Karaite School, he was undoubtedly a very influential person, and 
in fact, was the author of the new programme. It also is noteworthy that in 
1896, a new, second and revised, edition of his book21 was published. It was 
evidently prepared by Kazaz for the needs of the new education programme. 
In comparison to the first edition of this textbook from 1869,22 many changes 
were introduced regarding the contents and arrangement of the material. In 
addition to this, the language of the explanations was changed. Instead of 
Crimean Tatar text written with Hebrew letters, Russian text written in the 
Cyrillic script was used in the second edition. This change seems symptomatic 
of the new educational policy of the Taurida and Odessa Spiritual Consistory, 
which opened the Karaite community to assimilation and integration into 
Russian society. Indubitably, the new programme resulted to a great extent 
from the educational policy and legal acts of the Russian authorities; how-
ever, the limited scope of the teaching of Hebrew and the Karaite religion (to 
only two or three years and three hours per week) was a deliberate decision, 
favouring a good general education over a knowledge of the holy language 
and literature in that language. Certainly, the resolutions of the Taurida and 
Odessa Spiritual Consistory were only a part of the new extensive policy that 
confronted the Karaites' emancipation, and the general social and economic 
changes in Russia during that period.
It should be emphasized that this new policy was considered controversial 
and was criticized by many members of the Karaite community. A different 
approach is well illustrated by two preserved statements of Karaite activists 
from that period, Avraham Kokkey and Shemuel Pigit. They were formulated 
21  Le-Regel ha-Yeladim. Prakticheskiy Uchebnik Drevneyevreyskavo Yazyka dlya Karaim-
skikh Uchilishch (Practical textbook of the Ancient Hebrew language for Karaite Schools).
22  Le-Regel ha-Yeladim. Lelammed Naʾare Bene Mikqra Lešon Ever. Uchebnik Drevne-
Evreyskavo Yazyka dlya Karaimskikh Shkol (To teach the Hebrew language to the Kara-
ite young men. Practical Textbook of the Ancient Hebrew language for Karaite Schools). 
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a few years after the new programme was implemented, when its implications 
had already become noticeable. 
In the introduction to his Ohel Avraham,23 a primer of the Hebrew language 
published in 1903, Avraham Kokkey highlights the rapid decline of the teach-
ing of Hebrew and the loss of the knowledge of Hebrew in the younger gen-
eration. He writes that school-age children spend little time learning the lan-
guage of the “holy Torah”, because they are overburdened with other duties. 
Consequently, young Karaites have only a limited knowledge of the principles 
and practices of their religion. Referring to their dim knowledge of Hebrew, 
he states “they do not know how to read even one syllable properly”, “they 
cannot even distinguish between alef, he, ḥet and ayin”, “they are not used 
to distinguishing ṣere from ḥireq and also qameṣ raḥav from qameṣ ḥatuf”, 
and “their writing is poor”. He notes that they cannot even recite the prayers.24 
As a reason for this situation, he points to the decline of Karaite education, a 
lack of appropriate textbooks, and an inadequate school curriculum, in which 
learning Hebrew has been reduced to a minimum and replaced with learning 
Russian and secular subjects.
Similarly, Pigit writes in his book Davar Davur, which was published in 
1904:25 “The new generation which takes the place of our fathers now knows 
neither Hebrew nor the jargon. They only learn Russian”. “Doubtless, in this 
generation, in its heart, there will be no spirit of Judaism. It is a large step 
23 Cf. KoKKey 1903: 5–6.
24 Cf. KoKKey 1903: 6:
םיעדוי םניא םהה םימיב בר ןמז םדומל תיבב ושע רשא םידימלתה בורה יפ לע ,התע םיאור ונחנא רשאכ ]...[ 
וא ע-ח םוקמבו ה-א םוקמב םיארק מ״ד ע״חהא תויתוא ןיב ףא לידבהל ולכוי אלו ,הכרדכ תחא הרבה אורקל 
ץמָק ןיב םגו קריִח ןיבו ירֵצ ןיב שירפהל ולגרֻה אל תודוקנהמ םגו המודכו תילאמשׂ-שׂ תינמי-שׁ םוקמבו ,ךפהל 
ןורהא יהלאה םכחה ונברו ונרומ וננודא רמאמכ םלועה יבירחמ המהו ,לודג ןורסח הנלכ יכ ,ףוּטָח ץמקל בחָר 
חבש תתל תעדל ודמֻּל אלו ולגרֻה אל רשא ,הנהמ לודג ןורסח דועו ,הלד םתביתכ םגו ,רחבמה לעב ל״צז אפורה 
]...[ וילע למג רשא ודסח לע ומשב והכרבלו ,הלעתי ונארובל הידוהו
25 Cf. Pigit 1904: 213–217 (note). 
 .תיסור דבל םידמול המה .ןאגראזה תא אלו ,תירבעה תא אל םיעדוי םניא םתובא תחת התע םקה שדחה רודו
 תורוד דועו .םימעב ללובתהל לודג דעצ והזו .ללכו ללכ תודהי חור םבל ברקב דוע היהי אל הזכ רודב קפס ילב
 אלו םברקב ואוביו םיוגב וברעתיו ,המה לארשי ינבמ יכ םרוקמ תא וריכי אל םהירחא ומוקי רשא השלש םינש
 )214( .הנברק לא ואב יכ עדוי
 איסור תוכלמ יחרזא ןיב ונברקב אצמי אל קפס ילב ,םירצונה תריפסל תאזה םירשעה האמה תירחא דעו ]...[
)215( .ללכו ללכ תיקרוטו תירטט ןיבמו עדוי ה״רי
ןהמע ונשפנ ןובאדל לבא .ונערז יפמו וניפמ ל״נה ארוטארטילהו תיקרוט ןושל תחכתשמ התיה םא ששח ןיאו 
רשא םימילו ,הלא ונימיב ונל ובשחנ רזכ המה םג שדקה ירפס ידומלו .השודקה וננושל דומל ונממ תרכנ דחי 
)216–217( .ועידוי םימי ונל תאז ?ונלרוג היהי המ עדוי ןיא ואובי 
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to assimilate into peoples. Within two or three more generations which will 
come after them, they will not know their roots, that they are from the sons 
of Israel, and they will mix with gentiles, will enter among them and they will 
not know that they have entered among them”. And next: “[…] and by the end 
of the 20th century, according to the Christian calendar, undoubtedly, there 
will be no one among us, among the citizens of the Kingdom of Russia, let its 
glory be great, who will know and understand the Tatar and Turkish language 
at all.”; “We are not afraid that the Turkish language and the mentioned lit-
erature will be forgotten by us and our offspring. The object of our grief is that 
along with them, the ability of learning our sacred language will be taken away 
from us. And that the study of the sacred books will become alien to us as well, 
in these days and in the days which will come. No one knows what our fate will 
be. The time will show us.” 
There is a likelihood that the curriculum for the schools which was intro-
duced in the Taurida and Odessa Spiritual Consistory and officially enacted in 
1898 also had an impact on the curricula in the schools in the Polish-Lithua-
nian communities. The data here are incomplete, as the Archive of the Troki 
Spiritual Consistory was lost.26 Nevertheless, this impact can be noticed in 
the correspondence between representatives of the two consistories preserved 
in the Archive of the Taurida and Odessa Spiritual Consistory. In a letter of 
20 June 1897,27 representatives of the Troki Spiritual Consistory asked the 
authority of the Taurida and Odessa Spiritual Consistory (in the Russian lan-
guage) for the official Hebrew language and religion curricula in the Alexan-
dria Karaite Theological School in Eupatoria, as a Karaite (primary) school 
was to be opened in Troki in September 1897, and in order to present them to 
the education authority official (the headmaster of school) of the Vilna Gover-
norate. In reply, a letter was sent (on 4 August 1897; in the Russian language, 
as well) to the above-mentioned education authority official with a description 
of the curricula.28 It informed that the Alexandrian Karaite Theological School 
in Eupatoria functioned as a religious school supervised by the ḥakham of the 
Taurida and Odessa Spiritual Consistory and a public primary school under 
26 Cf. a-sKi 1924: 22.
27  The State Archive of the Autonomous Republic of Crimea, Fond 241, opus 1, number 
728, fol. 14 recto.
28  The State Archive of the Autonomous Republic of Crimea, Fond 241, opus 1, number 
728, fol. 15 recto–16 recto.
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the supervision of the education authority (school officials) of the Taurida 
Governorate. The faculty consisted of two teachers of “the language of the To-
rah” and one teacher of the Russian language and arithmetic; the first two 
were paid by the Spiritual Consistory and the third by the Ministry (i.e. the 
Ministry of People’s Enlightenment). The public primary school was a two-
grade school whose curriculum was divided into five terms (three in the first 
grade and two in the second one). The Hebrew language (the holy language) 
was taught during five terms, whereas the Russian language and arithmetic 
were taught from the second to the fifth term. The Russian language was the 
language of instruction; however, it was explained that earlier (i.e. until the 
school year 1896–1897) teaching was conducted in “the language used in poor 
houses of Karaite families, in the dialect of Tatar”. This change resulted from 
the order of the Taurida and Odessa ḥakham. The attached curriculum for 
primary school students includes the following description (cf. fol. 15 verso – 
16 recto): “During the first term, teaching reading and writing. During the sec-
ond term, teaching the pupils fluent, mechanical reading, from the grammar 
§§ 1–7, from a practical textbook {of the ancient Hebrew language}29 of Kazas, 
including oral and written translation, from the ancient {Hebrew} Biblical 
into Russian and from Russian into ancient {Hebrew} Biblical, of the words 
included in given paragraphs, and including learning the vocabulary which 
refers to them. During the third term, from the Holy Scripture, translating the 
Book of Genesis. From the grammar §§ 8–24, from the quoted textbook, in-
cluding oral and written exercises and vocabulary learning. During the fourth 
term, from the Holy Scripture, translating {the Books of Exodus} the b. of 
Exodus, Leviticus and Numbers. From the grammar §§ 25–34, from this text-
book with exercises. During the fifth term, from the Holy Scripture, translat-
ing the Book of Deuteronomy. From the grammar §§ 35–44, from the text-
book by Kazas. At the end, learning the nine fables in prose, featured in these 
paragraphs, by heart. During the recent stage, lectures for pupils are given (in 
the form of) oral conversations in Russian on primary dogmas of the Karaite 
faith.” At the end of the letter, it was explained that the Russian language and 
arithmetic were taught in accordance with the primary education curriculum 
of the Ministry of People’s Enlightenment.30 
29 Cancellation marks.
30 I would like to give my acknowledgments to Veronika Klimova for translating this letter. 
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It can be concluded from this correspondence that the programme adopted 
in 1898, which changed the traditional model of education, served as a mod-
el for the curriculum of the Karaite public school in Troki, as well. Unfortu-
nately, we are not able to explain if the textbook of Kazaz was also used as a 
basic manual in the schools of the Troki Spiritual Consistory. In the archives, 
I managed to find only one mention of the textbook of Kazaz dated 1937. It is 
quoted in a report on the teaching programme in the Karaite community of 
Luck, signed by the ḥazzan Rafał Abkowicz.31 
Bibliography
algamil, Yosef. 2000. Shelomo ben Aharon, Sep̄er ʾAppiryon ʿAsa Lo. Vol. 1. Ram-
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